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Issue No.18 -February, 2022  

 This is the 18th issue of the Roots bulletin which is issued each month. February in 

Palestine is associated with a series of memories and events that documented in Pales-

tinian memory. In this issue of the Roots bulletin, we are going to talk about Palestini-

an city Tabariyyah , as well as the important events that happened in February and 

our martyrs in this month. Moreover, we are going to talk about the destroyed village 

Qastina, the Palestinian poet Kamil Al-sawafiri, and the Palestinian Traditional Sea-

sons as a part of Palestinian heritage. 

Bulletin Issued by Fatah Movement-Egypt 

Tabariyyah (Tiberias) 

If cities are emerging and struggling for survival, then the city of Tiberias has been accompanied 

by this feature since its inception. Since the beginning of the history, the city has been flexible, 

adaptive and analytical in order to remain responsive to the circumstances surrounding its loca-

tion. The multiple sites on which the city was built are a witness to this. 
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Tiberias  was one of the most important towns of 

Galilee. The Old City of Tiberias was one of the 

most beautiful, attractive and ancient cities in Pal-

estine.  

Tiberias is located in the northeast of Palestine. It 

is the center of the Tiberias district, one of the four 

districts that made up the Acre district during the 

Ottoman era and the days of the British Mandate. 

The city is located on the western shore of Lake 

Tiberias, at the eastern tip of Galilee, twenty kilo-

meters south of the mouth of the Jordan River in 

Lake Tiberias, and nine kilometers north of the 

river's outlet in the southwestern corner of the 

lake. 

The city of Tiberias is 160 km from Jerusalem, 141 

km from Lod, 86 km from Acre, and 194 km from 

Majdal Askalan. It is 71 and 137 km away from the 

cities of Quneitra and Damascus in Syria. It is linked to Haifa by a main road that passes through 

Nazareth, it is also linked to Afula, Jenin, Nablus and Jerusalem. There is a main road that links 

Tiberias with Samakh and Bisan, and a road branches off towards Afula. From Tiberias, a main 

road leads north to Metulla, and another road exits from it, heading north-west towards Safad 

and Acre. In addition, a group of secondary road links the city with its neighboring villages. 

Roman period 

Tiberias was founded sometime around 22 CE in the Herodian Tetrarchy of Galilee and Peraea by 

the Roman client king Herod Antipas, son of Herod the Great. Herod Antipas made it the capital 

of his realm in the Galilee and named it after the Roman Emperor Tiberius. The city was built in 

immediate proximity to a spa which had developed around 17 natural mineral hot springs, Ham-

mat Tiberias. With its growing spiritual and religious status exerting a strong influence on balneo-

logical practices. 

Under the Roman Empire, the city was known by its Greek name Τιβεριάς (Tiberiás, Modern 

Greek Τιβεριάδα Tiveriáda.) In 61 CE Herod Agrippa II annexed the city to his kingdom whose 

capital was Caesarea Philippi. 

Early Muslim period 

Tabariyyah was dominated by (the Arab commander) Shurahbil ben Hassana in the year 632/13 

*CE/AH+ by capitulation; one half of the houses and churches were to belong to the Muslims, the 

other half to the Christians. Since 636 CE, Tiberias served as the regional capital, until Beit She'an 

took its place, following the Rashidun conquest. 
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The caliphs of the Umayyad Dynasty built one of its square-plan palaces on the waterfront to the 

north of Tiberias, at Khirbat al-Minya. Tiberias was revitalised in 749, after Bet Shean was de-

stroyed in an earthquake. An imposing mosque, 90 metres (300 feet) long by 78 metres (256 

feet) wide, resembling the Great Mosque of Damascus, was raised at the foot of Mount Berenice 

next to a Byzantine church, to the south of the city, as the eighth century ushered in Tiberias's 

golden age, when the multicultural city may have been the most tolerant of the Middle East . 

The Arab geographer al-Muqaddasi writing in 985, describes Tiberias as a hedonistic city afflicted 

by heat:-'For two months they dance; for two months they gobble; for two months they swat; 

for two months they go about naked; for two months they play the reed flute; and for two 

months they wallow in the mud. As "the capital of Jordan Province, and a city in the Valley of 

Canaan. The town is narrow, hot in summer and unhealthy...There are here eight natural hot 

baths, where no fuel need be used, and numberless basins besides of boiling water. The mosque 

is large and fine, and stands in the market-place. Its floor is laid in pebbles, set on stone drums, 

placed close one to another." According to Muqaddasi, those who suffered from scab or ulcers, 

and other such diseases came to Tiberias to bathe in the hot springs for three days. "Afterwards 

they dip in another spring which is cold, whereupon...they become cured." 

In 1033 Tiberias was again destroyed by an earthquake. A further earthquake in 1066 toppled 

the great mosque. Nasir-i Khusrou visited Tiberias in 1047, and describes a city with a "strong 

wall" which begins at the border of the lake and goes all around the town except on the water-

side. Furthermore, he describes. 
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numberless buildings erected in the very 

water, for the bed of the lake in this part 

is rock; and they have built pleasure hous-

es that are supported on columns of mar-

ble, rising up out of the water. The lake is 

very full of fish.  The Friday Mosque is in 

the midst of the town. At the gate of the 

mosque is a spring, over which they have 

built a hot bath. On the western side of 

the town is a mosque known as the Jas-

mine Mosque (Masjid-i-Yasmin). It is a fine 

building and in the middle part rises a 

great platform (dukkan), where they have their mihrabs (or prayer-niches). All round those they 

have set jasmine-shrubs, from which the mosque derives its name. 

Crusader period 

During the First Crusade Tiberias was occupied by the Franks soon after the capture of Jerusa-

lem. The city was given in fief to Tancred, who made it his capital of the Principality of Galilee in 

the Kingdom of Jerusalem; the region was sometimes called the Principality of Tiberias, or the 

Tiberiad. In 1099 the original site of the city was abandoned, and settlement shifted north to the 

present location.St. Peter's Church, originally built by the Crusaders, is still standing today, alt-

hough the building has been altered and reconstructed over the years. 

In 1187, Saladin ordered his son al-Afdal to send an envoy to Count Raymond of Tripoli re-

questing safe passage through his fiefdom of Galilee and Tiberias. Raymond was obliged to 

grant the request under the terms of his treaty with Saladin. Saladin's force left Caesarea Philip-

pi to engage the fighting force of the Knights Templar. The Templar force was destroyed in the 

encounter. Saladin then besieged Tiberias; after six days the town fell. On July 4, 1187 Saladin 

defeated the Crusaders coming to relieve Tiberias at the Battle of Hattin, 10 kilometres (6 miles) 

outside the city. However, during the Third Crusade, the Crusaders drove the Muslims out of 

the city and reoccupied it. 

Mamluk period 

In 1265 the Crusaders were driven 

from the city by Mamluks, who ruled 

Tiberias until the Ottoman conquest 

in 1516. 

Ottoman period 

As the Ottoman Empire expanded 

along the southern Mediterranean 

coast under Great Sultan Selim I, the 
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Reyes Católicos (Catholic Monarchs) began establishing Inquisition commissions.  At the end of 

the century (1596). The main product of the village at that time was wheat, while other products 

included barley, fruit, fish, goats and bee hives. 

In 1624, when the Sultan recognized Fakhr-al-Din II as Lord of Arabistan (from Aleppo to the bor-

ders of Egypt), the Druze leader made Tiberias his capital.  

In the 1720s, the Arab ruler Zahir al-Umar, of the Zaydani clan, fortified the town and signed an 

agreement with the neighboring Bedouin tribes to prevent looting. Accounts from that time tell 

of the great admiration people had for Zahir, especially his war against bandits on the roads. 

Richard Pococke, who visited Tiberias in 1727, witnessed the building of a fort to the north of the 

city, and the strengthening of the old walls, attributing it to a dispute with the Pasha of Damas-

cus. Under instructions from the Ottoman Porte, Sulayman Pasha al-Azm of Damascus laid siege 

to Tiberias in 1742, with the intention of eliminating Zahir, but his siege was unsuccessful. In the 

following year, Sulayman set out to repeat the attempt with even greater reinforcements, but he 

died en route. In 1775, Ahmed el-Jazzar "the Butcher" brought peace to the region with an iron 

fist. 

British Mandate 

The landscape of the modern town was 

shaped by the great flood of November 11, 

1934. Deforestation on the slopes above the 

town combined with the fact that the city had 

been built as a series of closely packed houses 

and buildings – usually sharing walls – built in 

narrow roads paralleling and closely hugging 

the shore of the lake. Flood waters carrying 

mud, stones, and boulders rushed down the 

slopes and filled the streets and buildings with 

water so rapidly that many people did not 

have time to escape; the loss of life and prop-

erty was great. 

 The city rebuilt on the slopes and the British 

Mandatory government planted the Swiss For-

est on the slopes above the town to hold the 

soil and prevent similar disasters from recur-

ring. A new seawall was constructed, moving 

the shoreline several yards out from the for-

mer shore. 

During April 10–17, the Haganah attacked the city and refused to negotiate a truce, while the 

British refused to intervene. Newly arrived Arab refugees from Nasir ad-Din told of the civilians 
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there being killed, news which brought panic to the residents of Tiberias.The Arab population of 

Tiberias (6,000 residents or 47.5% of the population) was evacuated under British military pro-

tection on 18 April 1948. 

The Jewish population looted the Arab areas and suppressed by force by the Haganah and Jew-

ish police, who killed or injured several looters. 

The Israeli occupation of Tiberias and its changing features 

The Jewish residents who came to the city maintained good relations with its Arab residents un-

til the beginning of the British Mandate for Palestine in 1920, when many clashes took place be-

tween the Arab and Jewish residents of the city, the most severe of which were the events of 

the 1936 revolution. After the partition was announced on November 29, 1947, battles erupted 

between the Arab population and the Jewish immigrants, and ended on April 15, 1948, with the 

Jews seizing the city with the help of the British forces stationed there, which evacuated the Ar-

ab population to churches and mosques in the city of Nazareth. The Jews rushed to the Arabs' 

homes and looted what was in them, and on April 19 of the same year the British handed over 

the city to the Jews. Tiberias was thus the first Palestinian city that the British handed over to 

the Jews. They demolished the Arab neighborhoods of Tiberias, set up a local museum in its 

southern mosque (Jisr al-Jisr), and expanded and renewed the settlement of Qaryat Shmuel, and 

surrounded the city with a number of settlements, the most important of which were “Kinneret, 

Yavniel, Rosh Pina, and Jisr Banat Ya’qub.” 

Notable people 

Sulayman ibn Ahmad at-Tabarani (874–971), Muslim hadith scholar and collector. 

Zahir al-Umar (1689/90–1775), virtually autonomous Arab ruler of northern Palestine in the mid-

18th century. 
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There are many historical sites such as Castle of Tiberias, The Great Mosque, Greek Orthodox 

Church of the 12 Apostles, and Theatre of ancient Rome. 

Lake of Tabariyyah 

 Lake Tiberias, or the Sea of 

Galilee is a freshwater lake in Pal-

estine. It is approximately 53km 

in circumference, about 21km 

long, and 13km wide. Its area is 

166.7km2 at its fullest, and its 

maximum depth is approximately 

43 m (141 feet). At levels be-

tween 215m and 209m below sea 

level, it is the lowest freshwater 

lake on Earth and the second-

lowest lake in the world (after the 

Dead Sea, a saltwater lake). The 

lake is fed partly by underground springs although its main source is the Jordan River which 

flows through it from north to south.GeographyThe Sea of Galilee is situated in northeast Israel, 

between the Golan Heights and the Galilee region, in the Jordan Rift Valley, the valley caused by 

the separation of the African and Arabian Plates. Consequently, the area is subject to earth-

quakes, and in the past, volcanic activity. This is evident by the abundant basalt and other igne-

ous rocks that define the geology of the Galilee. 

Wall of Tiberias 

The hot springs, the tombs, the fine columns and ornamental work, the theatre, and the wall 

which runs up to the summit of the hill just referred to, where stood the ancient castle, date no 

doubt from the first century, if not from the days of Antipas himself. The family of Herods were 

famous builders, and it is to a son of Herod the Great that Tiberias owes, if not its origin, at least 

its rank among the cities of Galilee. Such attractions for health and pleasure as were afforded by 

these hot springs would have made this place widely known, and one of great resort from the 

earliest occupation of the country; and in the list of the fortified cities of Naphtali (Joshua xix. 35

-38) these springs are doubtless referred to under the name Hammath. The order of names in 

this passage is Hammath, Rakkath, and Chinnereth; and some scholars have supposed that Rak-

kath is identical with Tiberias.  

Hamat-Tiberias Hot Springs 

Tiberias has been famed as a spa center since the Roman period, and its hot springs, two kilome-
ters south from town, are as popular now as they were then. Soaking in the various hot pools 
here, fed from the natural springs, are the perfect relaxing antidote to time spent on the road 
traveling. 
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The Mosques of sea 

One of the prominent archaeological monuments in the 

city of Tiberias. The mosque is located directly on the 

shore of Lake Tiberias and was named after the Sea 

Mosque for this reason. It has been closed since the fall 

of Tiberias in 1948 AD. The mosque was originally built 

in 1702 AD by Sheikh Yusuf al-Omar, brother of Zahir al-

Omar. The mosque is a minaret, decorated with Otto-

man domes, and inside is a mihrab towards the qibla. It 

is now one of the landmarks visited by a large number of 

local visitors and tourists due to its distinctive location 

and its historical and archaeological construction, which 

attracts many lovers of history and antiquities. 

St Peter's Church 

A Catholic church in the city of Tiberias near the shore of the lake, and this church was built in 

the early twelfth century by the Crusaders, and this church has great religious importance, in 

this place it is believed that Christ appeared to his disciples after his resurrection. It is one of the 

beautiful and picturesque churches that are characterized by the amazing drawings and sculp-

tures dating back to previous centuries, and the church is distinguished from the inside by the 

delicate and dazzling wall drawings, in addition to the bronze statues that adorn different cor-

ners of the church. 
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The leader Salah al-Din al-Ayyubi invented for the first time in the history of Palestine the  reli-

gious traditional seasons distributing them geographically, at a specific time that falls between 

the end of March and the end of April of each year; He made each major city its own season, 

bringing together its sons and the sons of the villages around it. So that these seasons cover the 

entire land of Palestine at a specific time between the end of March until the end of April of each 

year, which is the period when the Christian Franks came Palestine to visit the holy places; In or-

der to find the country in a state of full alert with all their might, they compete and their knights 

duel in this season, even if the Franks thought of exploiting their visit for aggression, the celebra-

tions of the seasons rose up against them, and that was the military goal in the mind of Saladin 

from these “seasons”. 

The "Nabi Musa Season" was for the city of Jerusalem and its environs after its liberation in 1187; 

The Nabi Saleh season is specific to the city of Ramle and its villages. As for the Prophet Rubin 

The Palestinian heritage and folklore is varied and original, as it is a historical 

reference that has been inherited across thousands of years, a heritage rooted 

into Palestinian grounds that describes what the land says, produces melodies 

and rhymes that run in Palestinian blood and inscribes the uniqueness of our 

people and the title of immortal glory on the chapters of history. 

Palestinian Traditional seasons 
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season, its base was the city of Jaffa, while the Bedouins of the Negev and eastern Gaza were 

made the “Mintar season,” and the upper city of Gaza was singled out for its own season called 

“Deir al-Rum Season” celebrated by the people of Gaza near its southern gate. “Bab Deir al-

Rum,” which the common people call “the season of Darom” or Darwin, Ashkelon, and Deir al-

Rum (Deir al-Balah) according to the Ramla Peace Agreement in 1192. 

The celebrations in those seasons began with the call immediately after the Friday prayer, then 

the processions of the celebrants began arriving from different regions of Palestine to the gath-

ering points (which were called the shrines), with the raising of Islamic flags and banners, amid 

the chants, and the ululations of women. 

Nabi Musa Season 

The maqam of Nabi Musa is con-

sidered a holy place because it 

houses the grave of Prophet Mo-

ses according to local tradition. 

Muslims recognize Moses as one 

of the great prophets. Muslims 

believe that Moses is buried here, 

although according to the Old 

Testament Moses never entered 

Palestine but rather died at 

Mount Nebo in modern-day Jor-

dan. The season of the Prophet 

Musa begins one week before its 

scheduled date (in the third week 

of the month of April  (.  

The development of the annual pilgrimage and festival of Nabi Musa dates back to the time of 

the liberation of Jerusalem by Saladdin from the crusaders. As a show of Muslim strength and 

good will to the Christians, Saladdin allowed, under the terms of the agreement, the Crusaders 

and other western pilgrims to visit the Christian holy places at Easter time. That is the reason 

why the festival of Nabi Musa falls always on the week preceding Easter. 

From that time on, thousands of Muslims from all over Palestine made it their habit to come to 

Jerusalem on Good Friday. They prayed in Al Aqsa Mosque and then marched in grand proces-

sion, singing religious songs, dancing the traditional dabkeh, and playing flutes and drums until 

they reached the maqam. Prayers, celebrations, horse racing and games continued for several 

days around the shrine. This has developed over the years to become one of the most attractive 

and popular festivals in Palestine. 

The season is a religious occasion but it is also a time for celebration and relaxation. It was an im-

portant social event too, since it brought together Palestinians from all parts of the country who 
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met, discussed their affairs, bonds with each other, and planned joint activities. Delegations 

came from as far away as Haifa, Nablus, Jaffa, Hebron, Jerusalem, and others towns and villages 

in Palestine. 

The 1937 ban on the season of Nabi Musa continued and the shrine was used as a military base 

under Jordanian rule and by the Israelis until 1973 when it was handed back to the Islamic Waqf 

in Jerusalem and the festivities were resumed for a number of years. The season was again 

stopped by the Israelis at the outbreak of the Palestinian Intifada against the occupation which 

started in December 1987. The Oslo accord of 1992 between Israel and the PLO placed the sanc-

tuary under the jurisdiction of the Palestinian ministry of the Islamic Waqf. Major reconstruction 

and restoration were carried out. 

Nabi Saleh season in Ramla 

People come from all over Palestine to the shrine in 

Ramle; before the sun rises. Markets are held around 

the shrine, in addition to celebrations. Children buy 

drums, toys, flutes, bead necklaces, and others. 

After the Friday prayer called Al Gom'a Alhamya "Fire 

Friday", scouts and young men carrying flags line up from the Great Mosque to the shrine of the 

Prophet Saleh; Where speeches that fit the situation are delivered. With the end of the day, the 

season ends, and during the season the famous dessert (halwat al-Nabi Saleh) is served. 

The Ayyubids were the first to begin commemorating this occasion, and Salah al-Din al-Ayyubi 

started it,  the celebration began on “Thursday of the Dead.'', which falls before Easter. The 

week following "Saturday of Light" every year is called "Nabi Saleh Week". 

Nabi Salih Season in Ramallah 

Nabi Salih is a Palestinian village in Ramallah Governorate, located 14.5 km north of Ramallah 

City. It is bordered by Deir as Sudan Village to the east, Kafr ’Ein to the north, Bani Zeid Village to 

the west, and by Deir Nidham Village to the south. 
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Nabi Saleh Season is held in the village 

every year, starting in 1996. However, 

this annual tradition was interrupted 

in 2000 due to the occupation’s 

measures and siege. The occupation 

erected a barrier at the entrance to 

the village, restricting the movement 

of visitors. 

In these events, Palestinian singing 

and popular groups from Palestine 

and Jordan, high-ranking officials, and 

diplomats participated; Theatrical, patriotic and humorous shows were presented, and markets 

were held in the village squares offering sweets, artwork, and others. The Ministry of Culture in 

the Palestinian government and various institutions supervised and sponsored this season on an 

annual basis. 

Nabi Robin Season 

Nabi Rubin Season is a traditional Palestinian celebration that lasted for more than a thousand 

years until 1936. 

The season begins with the appearance of 

the first crescent moon in August of each 

year. This coincided with the end of the 

citrus harvest season in the Jaffa region, so 

they considered it a celebration of the end 

of the citrus season. This event was not re-

stricted to a specific group of people, it 

was attended by everyone, the rich, the 

poor and the middle class, and it was not a 

religious event, as Muslims, and Christians  

participated in it. 

With the arrival of the visitors, each family 

begins to pitch its tent and arrange its 

things, each trying to be the closest to the 

tomb and shrine of the Prophet Robin, to 

obtain a greater blessing. 

The Palestinians did not intend the Nabi Robin season only for recreation and rest, but it was an 

occasion to fulfill a vow they had vowed, or to purify their young children or cut their hair for 

the first time. With the passage of time, it turned into a huge festival where plays are present-

ed, the storyteller tells his stories, and religious mystical seminars and lectures are held. lessons 

 

 



 

13 

  

in religion are taught, which were an occasion for holding weddings. In the last season, films 

were shown for the first time. 

Mantar season in Gaza 

Tal al-Mentar is located about two and a half kilometers east of the center of the old hill city of 

Gaza. It is a low plain lands that looks like an old valley abandoned by water, distinguished by its 

fertility and the abundance of orchards belonging to the Shujaiya neighborhood. Tal Al-Muntar 

rises about ninety meters above sea 

level, thus occupying the first place in 

terms of height on the chain of hills 

that surround the entire sector from 

the east, extending from its north to 

its far south, forming solid defensive 

points similar to natural watchtowers 

that warn of the arrival of any incom-

ing gas. From the east, to the cities of 

the Gaza Strip in general and to Gaza City in particular. 

What is remarkable here is that "Tal Al-Muntar" gained this position in the city, and became the 

site and center of "Moussem"; It has become independent from the super-city of Gaza, whose 

wall was demolished by the Crusaders during the Crusades.  

Season of Nabi Ayyub in Asklan  

 One of the popular seasons before the 

Nakba was the Seasons of Ayyub,  Asklan 

(Ashkelon.) God Almighty afflicted His 

Prophet Ayoub, peace be upon him, by 

various diseases and found him patient for 

40 years, so God inspired him to bathe in 

the Sea of Ashkelon after sunset on Tues-

day, the third of April, any night Wednes-

day, then he was cured.  

The day was called “Arb'at Prophet Ayyub 

” meaning the day on which he was cured 

of his illness. The celebration was taking 

place on the beach of the Joura Sea. It's held on Tuesday in April of every year, between 4/17 

and 21/4 on a Tuesday on the shore of the Joura Sea. 

Salah al-Din invented these seasons, such as the season of Prophet Musa in Jerusalem, the sea-

son of Prophet Reuben, the season of Bab al-Darum, and the season of Ayyub in Ashkelon. 
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Ahmad al-Shuqairi was born in the town of Tibnin, in 

southern Lebanon, where his father, Shaykh As‘ad al-

Shuqairi, was exiled during the Ottoman period. He 

had two half-brothers, Abd al-Afu and Anwar, and 

three sisters. Al-Shuqairi was married to Nasiba al-

Sa‘di; they had six children. 

At an early age he moved to Tulkarm to live with his 

mother (who was Turkish by origin) and her second 

husband, Salim, who worked in the Postal Depart-

ment. When his stepfather died, he experienced pov-

erty. He entered elementary school in Tulkarm. Fol-

lowing his mother’s death, his cousin, Muhammad Ali 

al-Shuqairi, who worked as a doctor in Haifa, ar-

ranged for him to travel to Acre in the summer of 1916 to live with his father, who was then 

Mufti of the Fourth Ottoman Army and an intimate of its commander, Jemal Pasha. 

Ahmad al-Shuqairi’s life may be divided into five periods. Shuqairi’s elementary and middle edu-

cation was completed in Acre. All subjects were taught in Turkish, but he was an avid student of 

Arabic and the Qur’an from a young age. At the Pasha Mosque in Acre he attended the teaching 

circle of Shaykh Abdullah al-Jazzar, the city’s mufti, to whom he owes his knowledge of  Arabic 

and religion. Shuqairi completed his secondary school education in Jerusalem. He spent three 

years (1924–26) at Zion College (Bishop Gobat’s School); the language of instruction was English. 

He graduated in July 1926, and thereafter attended the American University of Beirut but was 

unable to graduate because he was expelled from the university and ordered to leave the coun-

try by the French Mandate authorities on 13 May 1927.  

He had taken part in a mass demonstration in Beirut to commemorate the hanging of Palestini-

an, Syrian, and Lebanese nationalists in 1916 on the order of Jemal Pasha. Shuqairi returned to 

Acre and began to write nationalist articles for a weekly published in that city called Al-zumar. In 

1927 he enrolled in the law school established by the British Mandate, known as the  Jerusalem 

Law Classes, and graduated in 1933. While a third year student he began to work at the law firm 

of the prominent Jerusalem lawyer Mughannam Elias Mughannam as an apprentice clerk; at the 

same time he worked as a reporter on the weekly Mir’at al-sharq. In 1928 Shuqairi participated 

in the conference of Muslim youth associations held in Jaffa as part of the Jerusalem delegation. 

Ahmad al-Shuqairi (1908-1980) 
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Following the Buraq revolt of August 1929, he was arrested along with other young men and tak-

en to the village of al-Zib near Acre where he spent some time under house arrest in the house 

of the mayor of Acre, Abdul Fattah al-Sa‘di, who would later become his father-in-law. 

When he was released, he returned to Jerusalem to complete his studies at the Law Classes and, 

while at the Mughannam law firm, he helped to prepare a file requested of that firm by the na-

tional leadership. This file was eventually submitted to the British Commission of Inquiry set up 

to investigate the Buraq revolt, commonly known as the Shaw Commission. He also took part in 

preparing the case for the defense submitted by the Mughannam law firm to defend three mili-

tants who participated in that revolt: Fouad Hijazi, Atta al-Zeer, and Muhammad Jamjoum. All 

three were later sentenced to death by a British court. While in Jerusalem Shuqairi became ac-

quainted with a number of nationalist leaders and lawyers including Awni Abd al-Hadi, Subhi al-

Khadra, and Muhammad Izzat Darwaza. 

After he graduated from the Law 

Classes in 1933, Shuqairi began to 

practice law in Acre. He devoted a 

lot of time to land dispute cases 

and to defending the civil rights 

of the peasants. He took part in 

the funeral, held in Haifa, of 

Shaykh Izzeddin al-Qassam, who 

was killed by British security forc-

es on 20 November 1935, and 

whom he had met. Shuqairi and a 

lawyer colleague, Muin al-Madi, 

volunteered to defend the follow-

ers of al-Qassam, who were tried 

by the British authorities in Jenin 

in December 1935. 

When the General Strike broke out signaling the start of the Arab Revolt, Shuqairi helped to 

form the National Committee in Acre in April 1936, so the British ordered his forcible detention 

that year, first in the village of Samakh and then in al-Himma on the Jordan-Syria frontier. When 

the strike ended in October 1936 he returned to his law office in Acre. 

On 8 September 1937, he took part in the Arab National Congress held in the Syrian town of Blu-

dan to protest the partition plan proposed by the British Royal Commission (the Peel Commis-

sion) two months earlier. Shuqairi was elected a member of the Information and Guidance Com-

mittee formed at the Bludan conference. 

When the armed revolt against Britain was reignited in September 1937, in the wake of the Peel 

Commission, Shuqairi attempted to go secretly to Cairo but was arrested and taken to the Maz-
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ra‘a detention camp near Acre. Following his release, he slipped away to Damascus by way of al-

Himma and then moved to Beirut where he met with foreign journalists to explain the history of 

the Palestine problem. He also wrote a number of articles for the Beirut daily Al-Nahar, pub-

lished by Jubran Tuwayni. 

When World War II broke out, Shuqairi moved to Cairo for a few months and then returned to 

Acre in February 1940, following the death of his father. In 1944 he joined Musa Alami and took 

part in his actions. He  was delegated by ‘Alami to travel to Washington in 1945 and establish an 

Arab Office to defend the Palestinian cause. He returned to Palestine in late November 1945, and 

in 1946 Alami appointed him head of the Arab Office in Jerusalem. He remained in that post until 

the end of 1947. While at the Arab Office, Shuqairi submitted a statement before the Anglo-

American Committee of Inquiry in February 1946 and in June of that year he was a member of a 

delegation to a meeting of the Arab League held in Bludan. That delegation was headed by Jamal 

al-Husseini, who had recently returned from exile. Musa Alami, brother-in-law of Husseini, was 

also a member of that delegation. Also in June, he accompanied Husseini and Alami on trips to 

Saudi Arabia, Iraq, and Syria. When the 1948 catastrophe took place and his hometown of Acre 

fell to the Zionist forces, Shuqairi sought refuge in Lebanon. 

On 1 March 1947, Shuqairi was appointed counselor to the Syrian delegation to the Council of 

the Arab League. The Syrian government later appointed him a member of its delegation to the 

United Nations in 1949–50. 

On 2 March 1951, Shuqairi was appointed assistant secretary general of the Arab League, under 

Abd al-Rahman Azzam and his successor, Abd al-Khaliq Hassuna, but he remained a member of 

the Syrian delegation during the UN sessions.  During these years his name came to be widely 

known for his strong defense of Palestinian rights at the UN. In February 1955 he was part of the 

Syrian delegation to the Bandung Non-Aligned Conference. In the autumn of 1957, he was ap-

pointed minister of state for UN affairs in the government of Saudi Arabia and its permanent en-

voy to the UN. He remained in that post until 1962, acquiring more and more visibility. In the 

summer of 1961 he visited the Soviet Union and met the secretary general of the communist 

party, Nikita Khrushchev, at Sochi, a resort on the Black Sea. He gave up his job with the Saudi 

government following the deterioration of relations between Saudi Arabia and President Nasser, 

and he returned to work for Palestine, advocating a revival in the struggle for the Palestine 

cause. After the death of Ahmad Hilmi Abd al-Baqi in 1963, the Arab Higher Committee for Pales-

tine nominated Shuqairi to succeed Abd al-Baqi as one of three personalities who would jointly 

represent Palestine at the Arab League Council. However, the council decided to select him 

alone to succeed Abd al-Baqi, which greatly annoyed Haj Amin al-Husseini. 

The first Arab Summit conference, held in Cairo in January 1964, authorized Shuqairi to contact 

representatives of the Palestinian people and its institutions as well as Arab government officials 

in order to prepare for the convening of the First Palestine National Congress from which a Pal-

estine “entity” would be born. Shuqairi drafted the National Charter and the Basic Statute of the 
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Palestine entity. He also chose the preparatory committees that drew up lists of candidates for 

membership of the First Palestine National Congress, held in Jerusalem between 28 May and 2 

June 1964. The congress chose Shuqairi as its head, announced the creation of the Palestine 

Liberation Organization (PLO), approved the Palestine National Charter (al-Mithaq al-qawmi al-

Filastini) and the PLO Basic Statute, elected Shuqairi as chairman of the Executive Committee of 

the PLO, and delegated him to choose the fifteen members of that committee. The congress al-

so voted to train the Palestinian people militarily and to create the Palestine National Fund. 

The Palestine National Charter, drafted by Shuqairi and approved by the congress in early June 

1964, included the following statement: 

Article 12: Arab unity and the libera-

tion of Palestine are two complemen-

tary goals; each prepares for the 

attainment of the other. Arab unity 

leads to the liberation of Palestine, 

and the liberation of Palestine leads to 

Arab unity. Working for both must go 

side by side. 

Article 14: The liberation of Palestine, 

from an Arab viewpoint, is a national 

duty. Its responsibilities fall upon the 

entire Arab nation, governments and 

peoples, the Palestinian peoples being 

in the forefront.  

After the defeat of the regular Arab armies in June 1967, guerrilla activity became the foremost 

action for the Palestinian people and the most expressive of their will. Soon, a struggle erupted 

between the guerrilla groups and Shuqairi, who had been facing difficulties in his dealings with 

a number of Arab regimes. In December 1967, he resigned as chairman of the Executive Com-

mittee of the PLO in the wake of serious differences between him and some members of that 

committee, and he left for Cairo. 

Shuqairi lived in Cairo from 1967 until 1978. In 1978 he left for Tunis following the signing of the 

Egypt-Israel peace treaty. After living in Tunis for some time, he moved to Lebanon and lived in 

a house he built overlooking the Mediterranean in the village of Kaifun. 

During this period Shuqairi devoted himself to writing, mainly his memoirs. These memoirs, 

though overstated in certain places, are nevertheless an important (perhaps the most im-

portant) record of the evolution of the Palestine question and the various approaches adopted 

by Arab and foreign governments, told from the perspective of a Palestinian leader during the 

sixth and seventh decade of the twentieth century. 

Shuqairi died in Amman on 25 February 1980 and was buried, according to his will, in Abu 

Ubayda Cemetary in the Jordan Valley. 
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Khaled Al-Fahoum is an old freedom fighter who belongs to the veteran generation who lived 

the Palestinian cause from its very beginning. He is one of the personalities who participated in 

the Palestinian national action since the Nakba in 1948.  

He participated in the founding conference of the Palestine Liberation Organization, which was 

held in Jerusalem in 1964. Moreover, he was among the prominent figures who contributed to 

the establishment of the Palestine Liberation Organization in 1964,  he served as a member of 

its Executive Committee in 1968, as well as the presidency of the Palestinian National Council 

between (1969 - 1984) for five consecutive terms. 

Khaled Abdel Majeed Al-Fahoum was born in the city of Nazareth in 1922. He received his pri-

mary and secondary education in the city of Nazareth. Then he traveled to Beirut and studied 

chemical sciences at the American University, where he obtained a bachelor’s degree there, 

graduating in 1945 . Khaled Al-Fahoum was one of the smart students who joined early political 

work through the student movement at the American University, which was struggling at the 

time against British and French colonialism.  

Khaled Al-Fahoum returned to his hometown of Nazareth to study science in the secondary 

school he graduated from. 

In 1948 the Nakba of Palestine and the loss of more than half of the Palestinian lands in the 

hands of the Israelis, the father of Khaled al-Hajj/Abd al-Majid and his sisters Hani, Zuhair and 

Wael remained in the city of Nazareth, preserving their lands and properties . Khaled Al-

Fahoum played a role in defending the city of Nazareth against the Zionist attack in mid-July 

1948 .  

Khaled Al-Fahoum (1922-2006) 
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Khaled Al-Fahoum emigrated from the city and left for Lebanon, following a political dispute that 

broke out between him and his uncle Youssef Al-Fahoum, who was then heading the municipali-

ty of Nazareth, due to his uncle signing the deed of surrendering the city to the Jews after the 

defeat of the Arab armies in the party in 1948, then he moved to Syria He settled in Daraa camp 

near the Jordanian-Syrian border, and got married in 1950, where he had four sons, males and 

females, (Khaldoun, Abdul Majeed, Samar, Sa-

har). 

Khaled Al-Fahoum worked as a teacher of 

chemistry, physics and science at Daraa High 

School in the Houran region. After two years 

of teaching, Khaled Al-Fahoum became the 

director of the secondary school, and then 

after two more years he took over the respon-

sibility of the director of education in the gov-

ernorate of Daraa. 

Khaled Al-Fahoum moved to Cairo, where he 

worked for eight months in the Egyptian Min-

istry of Education, then became a cultural 

attache to the United Arab Republic (Egypt 

and Syria) in Washington and continued in this position until the year of the separation between 

Syria and Egypt in 1961 AD, Khaled Al-Fahoum returned to Cairo, where he took The position of 

director of Palestine Radio. 

Then he returned to Syria to work in the Ministry of Education until the establishment of the Pal-

estine Liberation Organization in 1964. He was one of the most prominent figures who contrib-

uted to its establishment. When the organization was formed under the chairmanship of Mr. Ah-

med Al-Shugairi, he joined it and became a member of its executive committee until 1969, when 

he was elected president The Palestinian National Council. 

Khaled Al-Fahoum became president of the Palestinian National Council in 1969, where he was 

chosen and the cooperation and respect with him was great, because he was in great harmony 

and consensus with the martyr President Yasser Arafat, as he was always an element of consen-

sus among the Palestinian factions, and he held the position of President of the Arab Parliamen-

tary Union during the period presidency. 

The disputes that followed the entry of the Syrian army forces into Lebanon in 1976 and the 

clash that occurred between the Syrian forces and the Palestinian forces temporarily suspended 

the meetings of the Palestinian National Council, and it continued in this situation until 1984 AD, 

after the split that occurred in the Fatah movement in 1983 AD and the call for holding The sev-

enteenth session of the Palestinian National Council in Amman. 

 Khaled Al-Fahoum considered that this session would deepen the rift, as he objected to holding 
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it, so he boycotted the session and did not attend the meetings of the Council, where Sheikh Ab-

dul Hamid Al-Sayeh was elected as the new president of the Council in Amman at the end of 

1984. Khaled Al-Fahoum headed the Palestinian National Salvation Front between the years 

(1983 - 1987), which is an alliance of several Palestinian factions opposed to the approach of 

President / Yasser Arafat at the time. It was called the Salvation Front, which gradually failed 

with the withdrawal of the important factions from it. 

Khaled Al-Fahoum maintained his relations with all Palestinian factions throughout this time, 

and Syria was a safe haven for him, especially since he was often consistent with Syrian policy in 

the region. 

The ice ball began to melt little by little when 

President Yasser Arafat refused Israel's de-

mands at the Wye Plantation Summit to give 

up Jerusalem and the right of refugees to re-

turn, and his relationship with Arafat began to 

return to what it was before the eighties, as he 

began to play the role of bridging the gap be-

tween Syria and M.T.  

It was he who sought to secure visits by Pales-

tinian officials to their counterparts in Syria, 

including multiple and continuous attempts to 

achieve a visit by President Abu Ammar to Syr-

ia and a meeting with President Bashar al-

Assad. 

This relationship was strengthened when Presi-

dent Arafat was besieged in the Muqata head-

quarters in Ramallah until the president passed 

away.  

Khaled Al-Fahoum restored his relations with his remaining comrades in the Palestine Liberation 

Organization. 

Khaled Al-Fahoum's national journey was full of struggle and activity over dozens of years. 

After a long suffering with the disease, he was admitted to Al-Hussein Medical City Hospital 

twice, two years ago, and underwent an open-heart surgery at the expense of the Jordanian 

monarch / King Abdullah bin Al Hussein. 

Khaled Al-Fahoum died in Damascus on February 5, 2006, due to a heart attack at the age of 83, 

which he spent for the Palestinian cause. 
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Mohammed  kamil al-Sawafiri was born on November 6, 1914 

in the village of Al-Sawafir al-Sharqiyya. He is the son of Sheikh 

Saleh Mahmoud Abd Rabbo Al-Amsi. He was known as (Dr.  

Kamil al-Sawafiri.) 

At Al-Sawafir School, he received his education in the primary 

stage, his father - a scholar of Al-Azhar Al-Sharif - provided him 

with some Arabic and religious sciences, and endeared the Ara-

bic language to him for his first few years of life. After he fin-

ished his primary studies, his father sent him to Al-Azhar to be 

a scholar like him, in 1934 he returned to Palestine, he wit-

nessed its great national revolution against the Mandate and 

Zionism, thus he contributed to it with his tongue and pen. 

As a result, he became wanted by the British Mandate authorities in Palestine, after the revolu-

tion stopped and before the outbreak of world war II in 1939, he returned to Egypt, he was keen 

to complete his high studies, so he entered the faculty of Dar al-Ulum in the academic year 1941 

- 1942.  He spent four years there, at the end of which he obtained a bachelor’s degree in the 

academic year 1944 - 1945, then he joined the Institute of Education for Teachers, and spent 

two years there, at the end of which he obtained the Institute's license in education and teach-

ing in the year 1946 - 1947.   

Immediately after his graduation, the Ministry of Education in 

Egypt appointed him as a teacher of Arabic in its secondary schools 

in Cairo, in the academic year 1947-1948. On 18 October 1962, his 

master’s thesis was discussed at the Faculty of Dar Al Uloom. On 8 

September 1970, his doctoral thesis was discussed at the Faculty of 

Dar Al Uloom as well. In May 1974, Dar al-Awda in Beirut published 

his third book , In May 1979, the Arab Consciousness Library in Cai-

ro published his fourth book,  In October 1979, Dar Al-Maaref in 

Cairo published his fifth book.  President Yasser Arafat awarded 

him the Jerusalem Medal, and told the attendees: Greet my teach-

er.   He passed away  on 8 February 1992. 

 

 

  

Kamil al-Sawafiri  (1914— 1992) 
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Al-Nakba was marked by the destruction of Palestinian villages and the exodus 

of over than million Palestinians. Historical records confirm that in 1947 Pales-

tine comprised more than 900 Palestinian villages. More than 400 villages as 

well as their houses and buildings were destroyed in its entirety or partially– by 

Zionist gangs as part of a programmed plan of destroyed villagesuprooting native 

Palestinians from their homeland, Palestine, and breaking new ground for a bi-

zarre colonial project called Israel, which the days of its first stage were closing 

in on that awful year of 1948.  The Israelis wiped off all these destroyed villages 

of the map. Mayor urban centers exclusive for Palestinians such as Nazareth, 

Baysan, Beersheba, Acre, Ramla, Jaffa, Jerusalem, Haifa and many others were 

depopulated and in their places Israeli settlements were built. 

Qastina 

Qastina was a Palestinian village, located 

38 kilometers northeast of Gaza City. It was 

occupied during 1948 . Qastina was 

situated on an elevated spot in a generally 

flat area on the coastal plain, on the high-

way between al-Majdal and the Jerusalem-

Jaffa highway. A British military camp, Beer 

Tuvia, was 3 km. southwest of the village. 

Ottoman period 

Qastina was incorporated into the Otto-

man Empire in 1517 with the rest of Pales-

tine, and by the 1596 tax records, it was a 

village in the nahiya (subdistrict) of Gaza under the liwa' (district) of Gaza, with a population of 55 

households, an estimated 385 persons. All the villagers were Muslim. They paid a fixed tax rate of 

33,3% on a number of crops, including wheat, barley and sesame, and fruits, as well as goats, 

beehives and vineyards; a total of 13,100 akçe. 5/6 of the revenue went to a muslim charitable 

endowment. 

In 1863, the French explorer Victor Guérin visited the village, called Kasthineh. He found it had 

four hundred inhabitants. Near the mouth of a well were the remains of an antique gray-white 

marble column, while two palm trees and three acacia mimosas shaded the cemetery. 
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An Ottoman village list of about 1870 

showed that Qastina had 152 houses and a 

population of 469, though the population 

count included men only.  

In 1882, the PEF's Survey of Western Pales-

tine described Qastina as a village laid out in 

a northwest-southeast direction on flat 

ground. It had adobe brick structures, a well, 

and gardens. 

British Mandate period 

In the 1922 census of Palestine conducted by the British Mandate authorities, the village had a 

population of 406 inhabitants, all Muslims, increasing in the 1931 census when it had an all-

Muslim population of 593 in 147 houses. 

The villagers had a mosque, and in 1936 an elementary school was started, which was shared 

with the neighbouring village of Tall al-Turmus. By the mid-1940s the school had 161 students. 

In 1939 Kfar Warburg was established on what was traditionally village land, 3 km southwest of 

the village site. 

By the 1945 statistics the population was 890, all Muslims, with a total of 12,019 dunams of land. 

The villagers lived mostly of agriculture. In addition, villagers raised animals and poultry, and 

worked in the British military camp (Beer Tuvia) nearby. In 1944/45 a total of 235 dunums was 

used for citrus and bananas, 7,317 dunums used for cereals, 770 dunums were irrigated or used 

for orchards, while 37 dunams were built-up, urban, land. 

Occupation of the village after 1948 war 

Qastina was in the territory allotted to 

the Arab state under the 1947 UN Parti-

tion Plan. Upon Israel's declaration of 

independence on 15 May 1948, the ar-

mies of neighbouring Arab states invad-

ed, prompting fresh evacuations of ci-

vilians fearful of being caught up in the 

fighting. 

 The women and children of Qastina 

were sent away to the village of Tell es-

Safi by the menfolk at this time, but 

they returned after discovering there 

was insufficient water in the host village to meet the newcomers' needs. 

 

 



 

24 

  

On 9 July 1948, the village and its over 147 houses were completely destroyed by Israeli forces 

after its inhabitants fled an assault by the Givati Brigade in Operation An-Far. Qastina was used as 

a rallying point by the IDF seventh Battalion of the 8th Armored Brigade after the failed attack on 

Iraq al-Manshiyya in part of the Israeli drive to open a route to the Negev during Operation Yoav. 

In early 1949 Quaker relief workers reported that many those living in tents in what became Ma-

ghazi refugee camp had come from Qastina. 

Following the war the area was incorporated into the State of occupation and four villages were 

later established on the lands of Qastina; Arugot and Kfar Ahim were founded in 1949 after the 

village had been destroyed. They were followed by Avigdor in 1950 and Kiryat Malakhi in 1951. 

Be'er Tuvia, which was also known by the name Qastina after its establishment in 1887, lies adja-

cent. 

The people of al-Qastina were not able to stay long in Tal es-Safi: “We stayed there for a few 

nights, maybe a week, but then the settlers came and we had to run again. The choice was sim-

ple. If you wanted to die, you stayed. If you wanted to live, you left. We managed to spend one 

night in Beit Jibrin before the settlers caught up with us. Anywhere we went, they chased us to 

the next place. Their main aim was not to kill us, but to get rid of us.  

If they had wanted us all dead, not one of us would have survived. They used fear to force us to 

leave our land. If a person died, we had to leave the body behind. We couldn’t go back for some-

one who was dead. We had to focus on surviving. We were joined by people from other villages, 

from Isdod and al-Majdal Asqalan. We walked along the coast until we reached Gaza.” 

In 1992, Walid Khalidi notes of Qastina that: 

"All that remains is the debris of houses strewn across the site. The research team investigating 

the current status of the depopulated villages visited the site and found it overgrown with bushes 

and tall grasses that were about 2m high."  
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(February) 

On February 25 1994, a US-born Israeli mili-

tary physician walked into the Ibrahimi 

mosque in Hebron armed with a Galil assault 

rifle. It was early morning when Muslim 

worshippers went to the mosque for the 

daily Fajr (dawn) prayers during the holy 

month of Ramadan, and hundreds of Pales-

tinians were crammed inside, bowed in 

prayer. Baruch Goldstein, who had emigrat-

ed to Israel in 1983, lived in the Kiryat Arba 

settlement on the outskirts of the city. As 

worshippers kneeled, Goldstein opened fire. 

He reloaded at least once, continuing his bar- rage for as long as possible before finally being over-

powered and eventually beaten to death. By the time he was stopped, 50 Palestinians were killed, includ-

ing 29 worshippers were killed inside the mosque, and more than a hundred had been injured. The 29 

people killed inside the mosque were not the only “martyrs” that day. Locals estimate the final number of 

deaths at between 50 and 70 – and an estimated 250 were injured over the course of the day.  

After the initial attack inside the mosque, more Palestinians were killed by the Israeli army during protests 

outside the mosque, outside Hebron’s Ahli hospital, and even in the local cemetery as the dead were be-

ing buried.   

Some survivors of the massacre also report that they were shot by a second gunman inside the mosque, 

and claim that this was a planned attack of which the Israeli military was aware in advance. None here 

believe the official story of Goldstein acting entirely alone in a fit of madness. After the massacre, the Is-

raeli military divided the Ibrahimi mosque in two - giving exclusive access to more than half of it, including 

all of the surrounding gardens, to Israeli settlers and Jewish visitors. An estimated 1,000 Israeli soldiers, 

some of whom are themselves settlers, are stationed in military bases inside Hebron's city-centre settle-

ments. Many pray in the part of the complex that was handed to the settlers after the massacre. The 

mosque is said to be built above the tombs of Ibrahim (Abraham), Ishaq (Isaac), Yakoob (Jacob), Sarah, 

Rifqa (Rebecca) and Leah, who have religious significance in all three of the world's major monotheistic 

religions. For Palestinians, the massacre was indicative of the danger posed by Israel's illegal settlement 

project. Daily life for Palestinians in Hebron, particularly in the Old City, has since become unbearable, 

with Al-Shuhada street remaining closed and settler violence against Palestinians a regular occurrence. To 

reach Ibrahimi mosque, Palestinians must now pass through some of the many permanently staffed Israe-

li military checkpoints that surround the Old City.  

 

 

Al Haram Al Ibrahimi massacre 
 



 

26 

  

Palestine Gallery 

   Editors:  Khalid Reda—Ebtehal Mohamed                                      Fatah Media– English Dept. - Egypt 

Explore our historical gallery covering a wide range of Palestinian historical periods and topics 

Children from Jerusalem, early of late century Inauguration of Khalidi Library 1900 

Fishermen mending their nets in Tiberias 1940 July. 


